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so if the Maharaja performed a particular sacrifice which
he knew he either could not or would not perform. His
resignation took Baroda by surprise. Meetings were con-
vened and resolutions were passed, but the Maharaja
was inflexible* He looked about and found a substitute
in one Mohite whose methods seem to have been un-
popular with the people, though he was made of sterner
stuff than his predecessors. The flames of the Vedokta
controversy flared up. The Pundits and Shasttis would
have threatened Papal excommunication had the country
been medieval Europe; as it was they resolved not to take
food with those who supported the royal pretensions.
Gujeratis and Marwaris were more pliant, but the Gaek-
war family comes from the Deccan, and the ladies of the
family with feminine conservatism and feminine devotion
to the priesthood, not only stoutly opposed the reform,
but also objected to the introduction of the strangers.
But the resolution of the Maharaja prevailed. Fiery
denunciation, pulpit revilings, abuse, and even insult
left him unmoved, and the reform was introduced into
the Palace.

The ideal which was before him in these dealings with
the priests was to abolish senseless distinctions between
man and man, and to place religious practice upon a
more rational basis. It seemed to him absurd that if it
was right to worship in a particular way, it was fair to
relegate inferior castes to inferior modes. Different races
had different methods of worship. The Protestant Chris-
tian adored the Christ, the Catholics added the Virgin
and the saints; the Deism of Islam preferred the more
abstract conception of Allah. But every religion cul-
minated in the idea of a universal all-pervading Spirit,
and each race worshipped that Spirit in the way that most
appealed to it. The dogmatism of priestcraft had allowed
no such freedom to tie Hindu; the gross ideas of an